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Introduction

The invitation to the retreat noted that the two issues of, first, the combination of Order and Church leadership, which are named together as, episcopé, and, second, Eucharistic hospitality are difficult ecumenical matters. I certainly don’t challenge this assessment of the ecumenical significance of either issue and both of them together.  Rather, as I hope to take up with you, from the Roman Catholic perspective, even if briefly, is how the extent of the ecumenical difficulty for our Churches is a consequence of the interrelationship between episcopé and Eucharistic hospitality. There is an intimate relationship between these matters, especially when they are considered through the lens of the apostolic nature of the Church. The connection between how one Church perceives and understands how another Church has held to continuity in the apostolic nature of the one Christian faith, matters. It matters to our Churches, particularly with regard to how our churches acknowledge a reciprocal fullness of communion, or otherwise, with each other, and so, the possibility of their common sharing in the Eucharist.

However, I believe there is also another dimension of ecumenical difficulty in dealing with the matters before us, and maybe even more particularly in our context this weekend of an ecumenical retreat.  However, it is also a difficulty that I venture belongs to any and all ecumenical endeavours. In engaging with the issue of common Eucharist sharing Gerard Kelly notes the impatience of people who have been tirelessly engaged in ecumenical endeavour over a long period.
 Theirs is an impatience which is itself born of the ecumenical movement. This impatience is, in a positive sense, a result of the growing acknowledgement of the communion that various Christian Churches in fact already share. However, an important consequence of this recognition is the desire to see Churches move more closely together sooner rather than later. When might we be able to share more fully together in the eucharist becomes a burning question for some.

This appreciation of a growing impatience in the ecumenical movement provides us, I suggest, with a timely reminder of the divine initiative that enables and will bring to fruition the unity of the Christian Churches. This is not to give up or to be passive in ecumenical engagement in our ecumenical engagement. Rather, it is to be reminded again of the foundation our and any passion for ecumenism. 

But, how do we proceed? 

Some reflections from what might seem to be an unlikely source, a Roman Catholic canon lawyer, are helpful for us here. Ladislas Orsy recounts some facts and events, which, he notes, may make us somewhat sombre in light of what seems to be slow ecumenical progress, and so be somewhat daunted by what still remains to be done for visible Christian unity.
 Orsy doesn’t want to remove our eyes from the historical reality of the ecumenical movement. Rather, he says:

My intent is not to deny or to cover up sobering facts and events; it is to discover how they are part of a greater project. If there is a way of overcoming the crisis, it is not in trying to change occurrences over which we have no power but in changing our attitudes toward handling them.

Orsy continues to address what he perceives to be the critical need for attitudinal change by taking up the theological virtues of faith, hope and love. He does this in the context of a further reminder that the ultimate goal of the ecumenical movement is,

not to reach mutual agreements among the churches but for each community to transform itself into the image of the one church of Christ – as far as they can discern it. The ecumenical task consists of a continuous effort to know the mystery better and to move toward it.

Orsy’s guidance here reminds me of the question from the WCC’s document, Baptism Eucharist and Ministry (BEM) that was directed to all the churches as they were asked to respond to BEM: to what extent does your church recognise in the text the faith of the Church through the ages?

How then might we go about recognising the one Church of Jesus Christ in each other?
Returning to Orsy’s theological virtues, first, in terms of faith, he suggests the formation of an ecumenical attitude grounded in what the Spirit of God has already achieved, and an appreciation that it is the Spirit of God alone who has the power to create or restore the one Church of Christ. Second, as an attitude of hope it is to submit to God’s plan without our necessarily knowing the final outcome. Orsy takes Mary of Nazareth as a symbol of a willingness to surrender oneself to a plan that is unknown: let it be done to me according to your word (Lk 1: 38). The third virtue is love. Orsy proposes that our motivation for attitudinal change here is acceptance of the magnanimity of divine love. He offers a twofold expression of this love, which is not so much personal, as an attitude that might belong to each of our Churches. 

The first dimension of this attitude is expressed by the term kenosis, as this is articulated by the Groupe Les Dombes. Orsy proposes Phil 2: 5-6 as the Christological expression of this kenosis: how might we empty ourselves before each other as Churches, as Jesus Christ has done for us? The Second dimension of love for Orsy relates to the first receptive ecumenism conference in Durham, 2006, which was focused on the way we as Churches might learn and receive from each other. How do we come before each other in all our ecumenical activities?

I would sum Orsy’s assessment of an ecumenical attitudinal stance of our Churches and ourselves before each other as one of humility. I will not expand on this here. However , simply to note that a significant dimension of the meaning of humility is that of self-knowledge, before God and before others.
A Catholic Perspective on Episcopé and Eucharistic Hospitality

My basic point for our reflection here is that the Roman Catholic Church develops its understanding of an interrelationship between both issues of episcopé and Eucharistic hospitality as they are related to the church’s understanding of the apostolic nature of the church, and importantly how the Church remains faithful to this apostolic character. This is not an original thought! For example, some of the significant international bilateral dialogues between the Catholic Church and other Churches since Vatican II have engaged with the issues of episcopé and Eucharistic hospitality, and make this connection to the apostolic nature of the Church. An important recent reference for understanding the interrelationship is Walter Kasper’s work, Harvesting the Fruits: Basic Aspects of Christian Faith in Ecumenical Dialogue.
 This work takes up the Dialogues between Lutherans and Catholics (1967-present); Reformed and Catholic (1970 to present), Anglican and Catholic (1970-present, and Methodist and Catholic (1967-present). I cannot offer one particular succinct statement that captures the interrelationship of our issues to apostolicity. However, hopefully in what I have to say some of the issues of the interrelationship between episcope and Eucharistic hospitality grounded in the apostolic nature of the church will become clear. 

As a starting point I would like to put forward some of foundational principals from Catholic teaching that present the ecumenical frame within which we might venture further into this topic. These principals have been a significant part of the impetus for dialogue by the Catholic Church as it seeks to find a way forward with other Churches in a mutual understanding of the issues at hand, and so seek a way toward visible unity, the sign of which will be to gather together at the Lord’s Table.

The Second Vatican Council is not the last word, but it is for the Catholic Church an authoritative point of departure. First, then, from the Council’s Dogmatic Constitution on the Church, the Roman Catholic Church explains its self-understanding when it says:

The unique Church of Christ… set up and organised in this world as society, subsists in the catholic church, governed by the successor of Peter and the bishops in communion with him, although outside its structure many elements of sanctification and of truth are to be found which, as proper gifts to the church of Christ, impel towards catholic unity (LG 8).

A first point here - that is also reflected in the Council’s Decree on Ecumenism - is that first and foremost we are talking about the “Church of Christ.” This one Church though, has as its initial gift – of the Spirit – an apostolic foundation of which, in the Catholic view, continues in a visible sign of succession in history. This visible sign is the collegial communion of the papacy and the bishops. This is not the whole reality of the continuing apostolic nature of the Church. But the communion of papacy and episcope through history and at any one time in history is a visible and essential sign for recognising the apostolic character of the church. The essential nature of this sign is not necessarily a requirement of other Churches.

However, and immediately connected to this first statement of self-understanding, is an articulation of the Catholic Church’s relationship to other Christians and Church communities. The Decree of Ecumenism reflects this second dimension, and is more explicit when it states:

… some, and even most, of the significant elements and endowments which together go to build up and give life to the church itself, can exist outside the visible boundaries of the catholic church: the written word of God; the life of grace; faith, hope and charity, with the other interior gifts of the holy Spirit, and visible elements too. All of these, coming from Christ and leading back to Christ, properly belong to the one church of Christ (UR 3).

A further point here is the new openness by Vatican II, which is quite different and much more positive from previous historical statements by the Catholic Church, as it refers to Jesus Christ’s saving presence in other Churches. This recognition has provided significant impetus for the Catholic Church to pursue in prayer, dialogue and a variety of activities with other Churches the hope of attaining full visible unity among Christian Churches.

A brief note here on the conditions of full visible unity is important. Visible unity has the following characteristics. It is considered to be that, which is a unity in the same faith, unity in the same sacraments, and unity in church ministry; the latter is described as the Episcopal ministry in apostolic succession.

So, with the third dimension of these characteristics of visible unity of unity in the Episcopal ministry in apostolic succession in particular view, another principal of Catholic teaching comes into play. This principal provides a substantial connection for us with the issues at hand. The Decree on Ecumenism states:

Though the ecclesial communities which are separated from us lack the fullness of unity with us which flows from baptism, and though we believe they have not retained the authentic and full reality of the Eucharistic mystery, especially because the sacrament of orders is lacking, nevertheless when they commemorate his death and resurrection in the Lord’s Supper, they profess that it signifies life in communion with Christ and look forward to his coming in glory. For these reasons dialogue should include among its subjects the Lord’s supper and other sacraments, worship and the church’s ministry (UR 22).

These principals provide something of the ground from which the Catholic Church has pursued dialogue with other Churches over the last forty plus years. The apostolic nature of the church is connected to the papacy and episcope in the Church and the issue of continuity within history of these ministries. What the Catholic Church considers as a “defect” in the ministry of other Churches was named at the Second Vatican Council and has become an important point of dialogue since the Council. For example, Walter Kasper notes that apostolic succession is “one of the main sources of division and one of the most debated and most difficult questions of the ecumenical dialogue.”
 The issue of “defect” with regard to how ministry is considered in other Churches is directly connected then to the “authentic and full reality” of the consideration of the Eucharist in other Churches.

A Brief Conclusion

The above simply opens the issues of the connection between episcope and the possibility of Eucharistic hospitality from the perspective of the Roman Catholic Church. While we have opened the issue and there has been positive movement, the Churches still have a way to go before we are able to accomplish full visible unity. Further though, and with reference to my mention of humility, I think we have begun to find a much more positive way forward in a growing mutual respect for each other as Churches and ecclesial communities. The more we approach not simply the theological issues, but each other with humility, we will move forward to fulfil the command and seek the unity the Lord requires.

� Gerard Kelly, “Intercommunion and Eucharistic Hospitality,” in Margaret Press rsj (ed.) The Eucharist: Faith and Worship. Sydney: St Paul’s Pub. 2001. 109.


� Ladislas Orsy, “Toward the One Church of Christ: Has Ecumenism a Future?” in Receiving the Council: Theological and Canonical Insights and Debates. Collegeville, Minnesota: The Liturgical Press. 2009. 46-47.


� Orsy, “Toward the One Church of Christ,” p. 47. My emphasis.


� Orsy, “Toward the One Church of Christ.” P. 48.


� Cardinal Walter Kasper. Harvesting The Fruits: Aspects of Christian Faith in Ecumenical Dialogue. London: Continuum International Publishing. 2009.


� Harvesting Fruits, p 83.





PAGE  
7

